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Three years is a long time to leave a letter unanswered, and your letter has been lying without
an answer even longer than that. | had hoped that it would answer itself, or that other people
would answer it for me. But there it is with its question — How in your opinion are we to prevent
war? — still unanswered....One does not like to leave so remarkable a letter as yours — a letter
perhaps unique in the history of human correspondence, since when before has an educated
man asked a woman how in her opinion war can be prevented? — unanswered. Therefore let us
make the attempt; even if it is doomed to failure....

The daughter of educated men have no direct influence, it is true; but they possess the greatest
power of all; that is, the influence that they can exert upon educated men. If this is true, if that is,
influence is still the strongest of our weapons and the only one that can be effective in helping
you to prevent war, let us, before we sign your manifesto or join your society, consider what that
influence amounts to....

The word “influence”...has changed. The educated man’s daughter has now at her disposal an
influence which is different from any influence that she has possessed before. It is not the
influence which the great lady, the Siren, possesses; nor is it the influence which the educated
man’s daughter possessed when she had no vote; nor is it the influence which she possessed
when she had a vote but was debarred from the right to earn her living. It differs, because it is
an influence from which the charm element has been removed; it is an influence from which the
money element has been removed. She need no longer use her charm to procure money from
her father or brother. Since it is beyond the power of her family to punish her financially she can
express her own opinions. In place of the admirations and antipathies which were often
unconsciously dictated by the need of money she can declare her genuine likes and dislikes. In
short, she need not acquiesce; she can criticize. At last she is in possession of an influence that
is disinterested.

Such in rough and rapid outlines is the nature of our new weapon, the influence which the
educated man’s daughter can exert now that she is able to earn her own living. The question
that has next to be discussed, therefore, is how can she use this new weapon to help you to
prevent war? And it is immediately plain that if there is no difference between men who earn
their livings in the professions and women who earn their livings, then this letter can end...But,
whether fortunately or unfortunately, that is not true. The two classes still differ enormously. And
to prove this, we need not have recourse to the dangerous and uncertain theories of
psychologist and biologists; we can appeal to facts. Take the fact of education. Your class has
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been educated at public schools and universities for five or six hundred years, ours for sixty.
Take the fact of property. Your class possesses in its own right and not through marriage
practically all the capital, all the land, all the valuables, and all the patronage in England. Our
class possesses in its own right and not through marriage practically none of the capital, none of
the land, none of the valuables, and none of the patronage in England.

That such differences make for very considerable differences in mind and body, no psychologist
or biologist would deny. It would seem to follow then as an indisputable fact that “we” — meaning
by “we” a whole made up of body, brain, and spirit, influenced by memory and tradition — must
still differ in some essential respects from “you,” whose body, brain and spirit have been so
differently trained and are so differently influenced by memory and tradition. Though we see the
same world, we see it through different eyes. Any help we can give you must be different from
that you can give yourselves, and perhaps the value of that help may lie in the fact of that
difference. Therefore before we agree to sign you manifesto or join your society, it might be well
to discover where the difference lies, because then we may discover where the help lies also....

...Dress, as we use it, is comparatively simple. Besides the prime function of covering the body,
it has two other offices — that it creates beauty for the eye, and that it attracts the admiration of
your sex. Since marriage until the year 1919 — less than twenty years ago — was the only
profession open to us, the enormous importance of dress to a woman can hardly be
exaggerated. It was to her what clients are to you — dress was her chief, perhaps her only,
method of becoming Lord Chancellor. But your dress in its immense elaboration has obviously
another function. It not only covers nakedness, gratifies vanity, and creates pleasure for the eye,
but it serves to advertise the social, professional, or intellectual standing of the wearer. If you
will excuse the humble illustration, your dress fulfills the same function as the tickets in a
grocer’s shop. But, here, instead of saying, “This is margarine; this pure butter, this is the finest
butter in the market,” it says, “This man is clever man — he is Master of Arts; this man is a very
clever man — he is Doctor of Letters; this man is a most clever man — he is a Member of the
Order of Merit.” It is this function — the advertisement function — of your dress that seems to us
most singular. In the opinion of St. Paul, such advertisement, at any rate for our sex, was
unbecoming and immodest; until a very few years ago we were denied the use of it. And still the
tradition, or belief, lingers among us that to express worth of any kind, whether intellectual or
moral, by wearing pieces of metal, or ribbon, coloured hoods or gowns, is a barbarity which
deserves the ridicule which we bestow upon the rites of savages. A woman who advertised her
motherhood by a tuft of horsehair on the left shoulder would scarcely, you will agree, be a
venerable object.

...Obviously, the connection between dress and war is not far to seek; your finest clothes are
those that you wear as soldiers. Since the red and the gold, the brass and the feathers are
discarded upon active service, it is plain that their expensive and not, one might suppose,
hygienic splendor is invented partly in order to impress the beholder with the majesty of the
military office, partly in order through their vanity to induce young men to become soldiers. Here,
then, our influence and our difference might have some effect; we, who are forbidden to wear
such clothes ourselves, can express the opinion that the wearer is not to us a pleasing or an
impressive spectacle. He is on the contrary a ridiculous, a barbarous, a displeasing spectacle.

But as the daughters of educated men we can use our influence more effectively in another
direction, upon our own class — the class of educated men. For there, in the courts and
universities, we find the same love of dress. There, too, are velvet and silk, fur and ermine. We
can say that for educated men to emphasize their superiority over other people, either in birth or
by intellect, by dressing differently, or by adding titles before, or letters after their names, are
acts that rouse competition and jealousy — emotions which, as we need scarcely draw upon
biography to prove, nor ask psychology to show, have their share in encouraging a disposition
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towards war. If then we express the opinion that such distinctions make those who possess
them ridiculous and learning contemptible, we should do something, indirectly, to discourage the
feelings that lead to wear. Happily we can now do more than express an opinion; we can refuse
all such distinctions and all such uniforms for ourselves. This would be a slight but definite
contribution to the problem before us — how to prevent war; and one that a different training and
a different tradition puts more easily within our reach than within yours.

...What real influence can we bring to bear upon law or business, religion or politics — we to
whom many doors are still locked, or at best ajar, we who have neither capital nor force behind
us? It seems as if our influence must stop short at the surface. When we have expressed an
opinion upon the surface we have done all that we can do. It is true that the surface may have
some connection with the depths, but if we are to help you prevent war we must try to penetrate
deeper beneath the skin. Let us then look in another direction — in a direction natural to
educated men’s daughters, in the direction of education itself.

...there is no blinking the fact that in the present state of things the most effective way in which

we can help you through education to prevent war is to subscribe as generously as possible to

the colleges for the daughters of educated men. For, to repeat, if those daughters are not going
to be educated they are not going to earn their livings; if they are not going to earn their livings,
they are going once more to be restricted to the education of the private house; and if they are

going to be restricted to the education of the private house they are going, once more, to exert

all their influence both consciously and unconsciously in favour of war....

How else can we explain that amazing outburst in August 1914, when the daughters of
educated men who had been educated thus rushed into hospitals, some still attended by their
maids, drove lorries, worked in fields and munition factories, and used all their immense stores
of charm, of sympathy, to persuade young men that to fight was heroic, and that the wounded in
battle deserved all her care and all her praise? The reason lies in that same education. So
profound was her unconscious loathing for the education of the private house with its cruelty, its
poverty, its hypocrisy, its immorality, its inanity that she would undertake any task however
menial, exercise any fascination however fatal that enabled her to escape. Thus consciously
she desired “our splendid Empire”; unconsciously she desired our splendid war.

....we, the daughters of educated men, are between the devil and the deep sea. Behind us lies
the patriarchal system; the private house, with its nullity, its immorality, its hypocrisy, its servility.
Before us lies the public world, the professional system, with its possessiveness, its jealousy, its
pugnacity, its greed. The one shuts us up like slaves in a harem; the other forces us to circle,
like caterpillars head to tail, round and round the mulberry tree, the sacred tree, of property. It is
a choice of evils. Each is bad. Had we not better plunge off the bridge into the river; give up the
game; declare that the whole of human life is a mistake and so end it?

But before you take that step, Madam,....let us see if another answer is not possible.... For
reasons given above we are agreed that we must earn money in the professions. For reasons
given above those professions seem to us highly undesirable. The question we put to you, lives
of the dead, is how can we enter the professions and yet remain civilized human beings; human
beings, that is, who wish to prevent war?

...If you refuse to be separated from the four great teachers of the daughters of educated men —
poverty, chastity, derision and freedom from unreal loyalties — but combine them with some
wealth, some knowledge, and some service to real loyalties then you can enter the professions
and escape the risks that make them undesirable....
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Some of the conditions, you seem to suggest, need further discussion. Let us take them, then,
in order. By poverty is meant enough money to live upon. That is, you must earn enough to be
independent of any other human being and to buy that modicum of health, leisure, knowledge
and so on that is needed for the full development of body and mind. But no more. Not a penny
more.

By chastity is meant that when you have made enough to live on by your profession you must
refuse to sell your brain for the sake of money. That is you must cease to practice your
profession, or practice it for the sake of research and experiment; or, if you are an artist, for the
sake of the art; or give the knowledge acquired professionally to those who need it for nothing.
But directly the mulberry tree begins to make you circle, break off. Pelt the tree with laughter.

By derision — a bad word, but once again the English language is much in need of new words —
is meant that you must refuse all methods of advertising merit, and hold that ridicule, obscurity
and censure are preferable, for psychological reasons, to fame and praise. Directly badges,
orders, or degrees are offered you, fling them back in the giver’s face.

By freedom from unreal loyalties is meant that you must rid yourself of pride of nationality in the
first place; also of religious pride, college pride, school pride, family pride, sex pride and those
unreal loyalties that springs from them. Directly the seducers come with their seductions to bribe
you into captivity, tear up the parchments; refuse to fill up the forms...

To take one example, since we are pressed for time....Consider the character of Creon. There
you have the most profound analysis by a poet, who is a psychologist in action, of the effect of
power and wealth upon the soul. Consider Creon’s claim to absolute rule over his subjects. That
is far more instructive analysis of tyranny than any our politicians can offer us. You want to know
which are the unreal loyalties which we must despise, which are the real loyalties which we
must honour? Consider Antigone’s distinction between the laws and the Law. That is a far more
profound statement of the duties of the individual to society than any our sociologists can offer
us....Antigone’s five words [“| cannot share in hatred but in love”] are worth all the sermons of all
the archbishops....

Let us then draw rapidly in outline the kind of society which the daughters of educated men
might found and join outside your society but in cooperation with its ends. In the first place, this
new society, you will be relieved to learn, would have no honorary treasurer, for it would need
no funds. It would have no office, no committee, no secretary; it would call no meetings; it would
hold no conferences. If name it must have, it could be called the Outsiders Society. That is not a
resonant name, but it has the advantage that it squares with facts — the facts of history, of law,
of biography, even, it may be, with the still hidden facts of our still unknown psychology. It would
consist of educated men’s daughters working in their own class — how indeed can they work in
any other? — and by their own methods for liberty, equality and peace.

Their first duty, to which they would bind themselves not by oath, for oaths and ceremonies
have no part in a society which must be anonymous and elastic before everything would be not
to fight with arms. This is easy for them to observe, for in fact, as the papers inform us, “the
Army Council have no intention of opening recruiting for any women’s corps.” The country
ensures it. Next they would refuse in the event of war to make munitions or nurse the wounded.
Since in the last war both these activities were mainly discharged by the daughters of working
men, the pressure upon them here too would be slight, though probably disagreeable.

On the other hand the next duty to which they would pledge themselves is one of considerable

difficulty, and calls not only for courage and initiative, but for the special knowledge of the
educated man’s daughter. It is, briefly, not to incite their brothers to fight, or to persuade them,
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but to maintain an attitude of complete indifference. But the attitude expressed by the word
“indifference” is so complex and of such importance that it needs even further definition.
Indifference in the first place must be given a firm footing upon fact. As it is a fact that she
cannot understand what instinct compels him, what glory, what interest, what manly satisfaction
fighting provides for him — “without war there would be no outlet for the manly qualities which
fighting develops” — as fighting thus is a sex characteristic which she cannot share, the
counterpart some claim of the maternal instinct which he cannot share, so it is an instinct which
she cannot judge. The outsider therefore must leave him free to deal with this instinct by
himself, because liberty of opinion must be respected, especially when it is based upon an
instinct which is as foreign to her as centuries of tradition and education can make it.

This is a fundamental and instinctive distinction upon which indifference may be based. But the
outsider will make it her duty not merely to base her indifference upon instinct, but upon reason.
When he says, as history proves that he has said, and may say again, “l am fighting to protect
our country” and thus seeks to rouse her patriotic emotion, she will ask herself, “what does ‘our
country’ mean to me an outsider?” To decide this she will analyse the meaning of patriotism in
her own case. She will inform herself of the position of her sex and her class in the past. She
will inform herself of the amount of land, wealthy and property in the possession of her own sex
and class in the present — how much of “England” in fact belongs to her....

113 )

Our country,” she will say, “throughout the greater part of its history has treated me as a slave;
it has denied me education or any share in its possessions. ‘Our’ country still ceases to be mine
if I marry a foreigner. ‘Our’ country denies me the means of protecting myself, forces me to pay
others a very large sum annually to protect me, and is so little able, even so, to protect me that
Air Raid precautions are written on the wall. Therefore if you insist upon fighting to protect me,
or ‘our’ country, let it be understood, soberly and rationally between us, that you are fighting to
gratify a sex instinct which | cannot share; to procure benefits which | have not shared and
probably will not share; but not to gratify my instincts, or to protect myself or my country. For,
the outsider will say, “in fact, as a woman, | have no country. As a woman | want to country. As
a woman my country is the whole world.” And if, when reason has had its say, still some
obstinate emotion remains, some love of England dropped into a child’s ears by the cawing of
rooks in an elm tree, by the splash of waves on a beach, or by English voices murmuring
nursery rhymes, this drop of pure, if irrational, emotion she will make serve her to give to
England first what she desires of peace and freedom for the whole world.

...the description thus loosely and imperfectly given is enough to show you, Sir, that the Society
of Outsiders has the same ends as your society — freedom, equality, peace; but that it seeks to
achieve them by the means that a different sex, a different tradition, a different education, and
the different values which result from those differences have placed within our reach. Broadly
speaking, the main distinction between us who are outside society and you who are inside
society must be that whereas you will make use of the means provided by your position —
leagues, conferences, campaigns, great names, and all such public measures your wealth and
political influence place within your reach — we, remaining outside, will experiment not with
public means in public but with private means in private. Those experiments will not be merely
critical but creative....

A common interest unites us; it is one world, one life....you have asked us how to prevent
war....we can best help you to prevent war not by repeating your words and following your
methods but by finding new words and creating new methods. We can best help you to prevent
war not by joining your society but by remaining outside your society but in cooperation with its
aim. That aim is the same for us both. It is to assert “the rights of all — all men and women — to
the respect in their persons of the great principles of Justice and Equality and Liberty.”
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